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Preface -
WHERE DOES THIS COURSE 'FIT IN'?

WHERE DOESIT FIT INTO OTHER TRAINING IN PREACHING?

'‘Basic Training' assumed

Thisisa D.Min. course, and therefore | will assume the traditional M.Div. trainingin
preaching. Two popular, conservative preaching textbooks are Haddon Robinson, Biblical
Preaching 2nd ed. (Baker, 2001) and Bryan Chapell, Christ-Centered Preaching (Baker, 1994).
Both of them cover the normal topics of M.Div Homiletics: 1) First, they cover the Biblical
theology o preaching--what itisand why itisimportant and what its purposeis. 2) Second,
they treat the actual development of the sermon. Thisentails along list of sub-topics such as
studying the text, outlining, style of expression, illustration, application. text selection. sermon
length, and so on. 3) Third, they address issues related to the person of the preacher in some
way. The most 'nutsand bolts' approach isto discuss the actual speaking delivery (issuesof
voice, pitch. pace, oratorical style, and so on) Another approach istolook at the relationship of
preaching to the preacher'slife and character and personality. So this present course does not
seek to replace this 'basictraining' with anew or better version. For example, | will assume the
students are working communicators who have learned the specifics of sermon construction.

Recasting preaching to be'missional’

However, | will not be moving on to more "advanced' topics either. Thiscourseisnot a
workshop that goes deeper into more detailed treatment of exegesis or delivery. Instead | want
to"recast" missiologically much of what we already know and do in preaching. | want to do
this because a) thisiswhat | had to doin the early and mid-1990's and b) this is what many
preachers today sense the need to do as well.

The preaching training that occursin most seminariesis based on assumptions about the
audience and the culture that are less and less true today. Anincreasing number of people
find conventional preaching confusing or offensive.

"Thereis a fundamental schismin American cultural, palitical, and economic life. There's
the quicker-growing, economically vibrant...morally relativist, urban-oriented, culturally
adventur esome, sexually polymorphous, and ethnically diverse nation...and there'sthe
grall town, nuclear-family, religioudy-oriented, white-centric other America, jwithl...its
diminishing cultural and economicforce.../TJwo nations...” !

Our growing ministry ineffectiveness is another 'frogin the kettle' phenomenon. Itisgeneraly
hidden from us. because (atleast in the South and Midwest. and even in most other placesin
the U.S) avery good church program can still ‘grow’ a church by transfer and can even
produce a stream of converts out of the remaining body of people who are traditional and
conservative in sensibility. But, as Wolff notes, thisis ashrinking part of the American
demographic. Eventually evangelica churches and preachers ensconced in the declining,
remaining enclaves o 'Christendom' will have to learn how to become "rnissional”. (Seemorein
chapter 6) In other words, they will have to learn how to speak so that the unbelievers of our
present time can at least understand and be challenged by the gospel.

This course is therefore for those working preachers who realize that they need to retool and
recast everything they are doing for this new situation. Because | have worked in New Y ork

1 Michael Wolff. New York. Feb 26 2001, p. 19,



City since 1989, and since NYC tends to be somewhat 'ahead of the curve' culturally, I want to
share what I've been leaming.

"Type€' of preaching and missional context

For example, let's take the old question: shoul d our preaching be 'expository'? The traditional
categories or 'types o preaching have been given as 'topical’, 'textual’, and 'expository'.2 A
topical sermon uses several passages to support a thesis about a particular topic or subject. A
textual sermon uses a single passage but mainly to illustrate (or as ajumping off point to
support) athesis. (Sometimes, the term 'textual preaching' is used to refer to the practice o
choosing different texts each week instead o preaching consecutively through a book of the
Bible) But an expository sermon focuses on explaining a single passage, taking itsentire
outline and shape from the passage, and allows the sermon thesis to arise out of that process
o text explanation. The point of the sermon must be the point of the writer o the Biblical text.

The division between these approachesis, roughly speaking, this--we can either uses text(s) to
explain/expose our "point", or we can make our point by explaining and exposing the text.3

Most people in the conservative/evangelical world insist (loudly) that the expository method is
the only true and proper way to preach. Other methods are disdained as morally and
theologicaly inferior. But why? 1) First, other forms of preaching are considered 'man-
pleasing' because we are choosing texts we prefer rather than preaching through the ‘whole
counsel o God' as God providesit in the Bible. 2) Second. other forms of preaching are more
open to abuse since your thesis is not being controlled directly by the text. 3) Thirdly, other
forms d preaching do not show as much honor to the text of Scripture. The expositor focuses
on the Biblical passage itself in a way that the others do not.

Despite the ‘common sense' appeal of these arguments, there isamost no examplein the Bible
o any speaker or teacher doing what we would call an expository sermon. Paul's sermons and
letters are 'synthetic’, drawing from a great variety of Biblical texts. So isthe preaching of Peter
and others in the book o Acts. So the reasons on which we adopt a preaching 'type' or
approach will ultimately be practical ones. Some of the practical reasons are personal with
regard to the preacher. (Expository method hel ps the preacher grow, avoids 'same-ness' of
theme and message, and so on.) But Haddon Robinson points out in a recent interview that a
main reason to use the expository method now is missiological.

If you ask why is expository preaching more important today, it is that we don't have
the authority that preachers had in the past. The truth is that -- aside from people that
have grown up in the church -- the average person in our society does not give high
grades to preachers as being intellectual or even moral leaders....Today a lawyer that's
defending a minister will do every thing that he can to keep the peoplein the jury from
thinking o him as a minister...Thereforein a postmodem age one reason that we work
with the biblical text is to have the authority of the text -- and behind that the authority
o God -- behind what we say....That is not to say that the person in the pew has to

2 For example. see the discussion in Harold T. Bryson, Expository Preaching (Nashville: Broadman, 1995)
p. 12-13

3 The word 'expository' has often been defined more narrowly than this. Some believe expository preaching
means going through books of the Biblein series. Some believeit means 'verse-by-verse' close explanation
o atext. Nat all preaching fits into the 'topical-textual-expository' categories. The typical Puritan sermon
often did brief exposition of a passage in thefirst 25% of the sermon and then moved into a topical mode,
defending, illustrating, and applying the theme as it was found throughout the Bible. | think the fairest
definition is, however, that an expository sermon is one that makes its whole purpose the explanation o
the meaning of a passage, and thus the content. structure, and shape o the sermon is controlled by the
text.



accept my view of inspiration...[but] I can [still] lay that out before them in a relevant
fashion it has the power to do what my authority today can't do. 4
Robinson is saying that since people don't trust the preacher any more, you've got to show
them that your thesis is not your idea alone! Rather, it is the teaching of this ancient and
respected text. (Of course, secular people don't trust the Bible either, but--believe it or not--
they still will trust an ancient and venerated text more than they do the preacher, aslong as
they don't find something overtly 'offensive’ in it.)

Now the reasoning or the motivation for your expository preaching will have a great impact on
the way in which you expound. If you do expository preaching becauseyou think thatitisthe
only 'right' way then you will tend to wield the Bible asif it is strong medicine that the children
need but don't want but you are going to make them take anyway. But if you do expository
preaching because you believe it is the best way today to reach resistant people with the truth.
then you will probably carry out your preaching coursein a different way.

Adapting the Expository Method

For example. many expository preachers take months or years to work through whole books of
the Bible, leaving no stone untumed. Thisisthe traditional expository method and it hasa
venerable history. The Reformed churches stressed the lectio continua (preaching through
whole books of the Biblein course), rather than lectio selecta (which chose a variety o texts,
suited to the Christian year. annually covering the whole array of the basic facets o the
ministry of Christ, from the prophecies d his coming, to his birth. ministry, death.
resurrection, ascension, and sending of the Holy Spirit.) 5 To agreat degree, the lectio selecta
had gone along with the atrophy of preaching in the Medieval Church, and so the Reformers
moved away from in their effort to build up their people's Biblical knowledge. Thiswas a way to
expose them to the ‘whole counsel of God' and not just to more elementary truths.

However, in my NYC church there are two factors that Calvin and Zwingli may not have faced.
First. our congregation largely 'turns over' every two years. (For example, the congregation is
18%college students.) Every September | face the fact that at |east 33% of the people were not
there last September. Was that the context that Reformed preachers faced in Zurich and
Geneva? I'm sureeven in those days urban churchesfaced this. but probably not to this
extent. Secondly, anywhere from 20-35%0f people present on a given Sunday are conscious
non-believers and know little about the basics of Christ's lifeand work. Again. | think the
Reformers expected their congregation to largely remain in tact from year to year, and to
consist almost completely of professing Christians.

My response issimilar to what some others have done in highly mobile center city situations. ©

| also have concerns that a complete 'lectionary' method of preaching will not expose the people
to a full range o Biblical genre and truth. Yet the number of people who are new to the church
and the faith every year could not be ignored. My answer wasto ‘cross' the lectio continuaand
lectio selecta On the one hand. we make sure that every 12 months we ‘cover the waterfront'
from the nature of God (usually morein the Fdl. where Old Testament texts are especially
appropriate) to the incarnation and person o Christ (December) to the nature and reality of sin
(inthe bleak mid-winter) to the death and work of Christ as a remedy (latewinter, early Spring,
climaxing at Easter) and finally to the power of the Holy Spirit to help uslive aswe ought (after

4 Michael Duduit. "Expository Preaching in a Narrative World: An Interview with Haddon Robinson".
Preaching. (July-August 2001)

5 For more background on this part of the Reformed tradition, see Hughes Oliphant Old, Worship That is
Reformed According 10 Scripture (John Knox, 1984).chapter V: "The Ministry of the Word* and p.171-172.
s Dick Lucas and his staff at St.Helen's Bishopsgate in London has for years taken the route o shorter
expository series. Even D.M.LloydJones. to his more 'mobile’ evangelistic Sunday PM services, did not
preach the long expository series that he did with his more settled congregations of believers (on Sunday
AM and Friday PM).



Easter into and through the summer). Notice that this roughly follows the church year--
preaching on the Father, then the Son. and then the Holy Spirit--though not slavishly. (The
treatment of sin and the cross fits in to Lent. The Intro to the person of Christ fits in to Advent.)
Notice too that is basically re-capitulates the gospel every year. Thus a new person coming in
the fall will be exposed to the whole Biblical 'plot-line'--thegospel. The person may very well
come to faith during the winter and then have the spring and summer preaching to help them
begin to lead the Christian life.

And yet, the sermons come in sets d shorter (4-10 weeks) expository series. Each seriesis
usually from one book of the Bible, or from one author or part d the Bible. And each message
itself is thoroughly expository, explaining the text. However, the series isalwaystopical as wel
in that it aims to open up a particular part d the Biblical story line, focusing on the nature o
sin, or the nature of the new birth, or why Jesusdied, or who God is, or what it meansthat we
are sinners, or how the Haly Spirit changes us, and so on. So, for example, a two-year
preaching course might look like this.

FALL
Attributes of God from the Prophets. God as Father, Friend. Lover, King
Apostle'sCreed (All texts taken from the Gospel o John)
DEC
The Songs d Christmas (Luke'sSongs—Zechariah, Mary, Angels)
WINTER
The New Birth (Textsfrom Peter and Paul on Regeneration and Re-birth)
Why Did Jesus Die? (St. Matthew's Passion--Chapter 26-thru 28)

SPRING

Living Lifeof Faith in a Pluralistic World (Daniel and Esther)
SUMMER

The Lord Praying (John 17 and the Lord's Prayer)
FALL

Our Struggles and God's Grace (Jacob--Genesis25-32, 48)
DEC

The Mothers d Jesus: Tamar, Ruth. Rahab, Uriah's Wife, Mary
WINTER

What Did Jesus Come to Die? (The 'Amen’ Statements d Jesus)
SPRING

Lifed Faith (Abraham--Genesis12-22)
SUMMER

Arguingwith Jesus (Mark 11-12)

(Note: Though it seemsthat Fall/Winter sermons are more 'evangelistically'oriented than
Spring/Summer, every sermon can address both Christians and non-Christians. See chap 71

As| moved away from 'through the book' preaching to this approach. | noticed that ironically it
is not possibleto really expose your peopleto all of the Bibleif you take a year (forexample)on
the gospel d John. The Bibleissimply too big to travel through like that. If you are goingto
cover dl the parts and genresd the Bible, you need to move around rather nimbly. With this
"hybrid" d continuaand selecta you can change topics more frequently, covering the bases for
new people and short-timers, and also change Bible genresand books more frequently for your
long-termers. Yet the actual treatment of the textsis deeply expository. so we can also exhibit
to listeners the importance o listening to Scripture carefully under its authority.

In summary, this course ison how to re-think everythingyou learn in an M.Div. homiletics
program 'missionally. It does not mean 'everythingyou ever learned was wrong'. But it does
mean a re-casting d nearly everythingyou do in preaching.



HOW DOES IT FIT.IN TO CURRENT TRENDS IN PREACHING?

If this course is concerned about preaching in an increasingly secular, 'post-modern’ world,
how does it relate to the many other voices calling us to change the way we preach in order to
be effective in our new situation? And how does it relate to the various'schools d preaching on
the scene today?

The current wisdom

For at least 15 years another 'type’ of preaching has become popular--called 'narrative'
preaching or ‘inductive’ preaching. (Both these terms overlap, but depending on whois
speaking, they are not alwaysidentical.] Fred Craddock is often credited with bringing about
this new ‘revolution’in North American preaching with his 1971 book A s One Without
Authority. Some of this movement came from the new emphasis in hermeneuticson t aki ng the
Bible's literary shape seriously and on listening to itslistening to its message (rather than on
historical-critical dissection).” Some of the movement also has come from a late 20th century
belief that ‘authoritative monologue' is no longer a valid means of communication. But
regardless of the causes. there has been a significant emphasis placed on story-telling and
narrative in preaching.

Cornelius Plantinga, in a great survey article o recent homiletical thought. identifies several
pieces of advice that the prominent authoritiesin preaching givesto speakers today, on the
basis d this new popular approach.é| Norrahve / {,\A,c-(,'m

First, the design d the sermon should not follow a logical structure, but (asfar as possible) a
narrative one. "For the last quarter-century, prominent writers have united to reject..."discursive”
or "propositiona" designs'. The sermon structureshould "draw us intothe story, and then move
us along inside if' rather than "usethe story to illustrate some doctrinal truths." Sermons should
"move, not by argument or the applicationd a thesis, but by telling us what happened, and what
happened next."

(Therefore)secondly, the sermon should build tension and suspense just like any story does. It
should not announce the thesis at the beginning and then proceed to define and defend it.
Rather. the thesis should be revealed at the end, asa resolution to the 'plot' of the sermon as
well asthe story. In other words, you should turn the sermon into a story itself--with
protagonists, antagonistsand resolution. MThis has been called an ‘inductive' rather t han a
‘deductive’ approach. We take the listeners 'along’ as we recapitulate our own study o the text
and let them discover the full meaning only at the end 4

But thirdly, even when you reveal the thesis of the sermon, you should do so the way a story
does so. You should abandon formal styles of rhetoric and move toward a more colloquial
'voice. You should be a story teller, not a lecturer. You should engage the listenersin a
conversation rather than dispense information. The preacher should be suggestive and allusive
rather than propositional and declarative. We aretold "don't give people propositions, but
pilgrimage." The preacher must shy away from a frontal approach to truth and come at the
mystery o God sideways, making full use of "analogy, net aphori ¢ tease. and the ‘tensiveness’ d
parabolic thought

Lastly, the preacher should be self-revealing. "I don'tthi nk you can connect with audiences
under 50 unlesst hey relatetoyou 1don't think today you can listento an effective preacher six

7 Hans W. Frei. The Eclipse o fBiblical Narrative (Yale. 1974) and Robert Alter, h e Artd Bhicd Narrative
(Basic Books. 19811. Bot h these authors point out powerfully how an emphasis on thinking of the Biblical
authors as editors and 'source splicers' has obscured their literary at and thus their purposes and
messages in communicating.
@Comelius Plantinga. "Dancing the Edge of Mystery:" Books and Culture Sept/Oct 1999.

¢ Plantinga quoting Eugene L. Lowry, The Sermon: Dancing the Edae of Mysteryy (Abingdon. 1997).



weeks and not know quite a bit about him...] want to listen to somebody that has struggled but
has found a way through this struggle to find some equilibrium in life.” 10 FThe audience has to
be able to visualize themselves as the kind of believer and person the preacher is. |

The reaction to 'narrative'preaching

Aswe haveindicated, some o the impetusfor the 'narrative preaching’' movement has come
from mainline Protestant circles where thereisless confidence in the inspiration o the Bible
and o the possibility of authoritative truth-telling. But many in other circles have also been

listening to this movement because of the concern to reach the 'post-modem’ generations.

The (nowvery familiar!) diagnosis goes something like this. These are post-modem times,
marked by the collapse of confidence in the Enlightenment project and a rational certainty
about 'truth’. So now hearersmore intuitive than logica. They are reached more through
images and through stories that evoke the senses (at |l east in the imagination) rather than
through propositionsand principles. They are also allergic to authoritarian pronouncements
and must be 'given an experience' rather than a rational exposition. There are still places
where traditional preaching ‘works--in the mid-West and South rather than the Northeast and
West Coast, with older rather than younger. But eventually we must adapt to the lessrational.
non-authoritarian, narrative-hungry sensibilities of our time.

In many quarters of the evangelical church, this adviceis being strongly resisted. Many
publications and networks are simply making more urgent calls for traditional, authoritative,
expository preaching. In many quarters, narrative preachingis pitted against 'expository'
preaching, And (indeed) conventional use of the expository method has tended to be pretty
‘abstract’ and 'discursive’. Traditional expository preachers have tended to expound Romans
and Isaiah (or at least the Gospel o John) rather than Ecclesiastes, 1 Samuel, Mar k and
Psalms because it iseasier to break such booksinto propositions and principles.

It would take too long (and might be impolite) to name names and document this, but my
impression of the argument of 'the resistance’ is that it goes something like this: "Because post-
modem people don't like propositional truth, we should give them more of it--now more than
ever.”

Some simply combine the two methods. Haddon Robinson sees no reason why narrative
preaching can't be expository. He sees expository preaching as more a 'philosophy’ than a
'method'. Heinsists that an expository preacher's sermon is always controlled by the form of
the text, so that if the text isa story the sermon should be more inductive and the points
should follow the story line. If the textis an epistleit could be deductive and discursive. We do
not need to make 'narrative' preaching and 'expository’ preaching an 'either-or' choice, as do
many proponents on both sides. (Much that drives the more extreme proponents d narrative
preaching is not a 'missiological' mindset but the old 'liberal’ alergy to theidea d propositional
truth. Much that drives the more extreme opponents of narrative preachingisa'culturewars
mindset that sees most all of post-modem culture asevil or harmful.)

The Christ-centered, Tri-perspectival model A E@Ue,/ Aj?mc@t\ :

| believe there is a more comprehensive solution to the 'narrative' vs. ‘expository’ tension (than
to simply paste the two methods together depending on the nature of the text).!? Ithinkitis
the same as the solution o the problem of reaching 'post-modem' people.

10 Michagl Duduit. "Expository Preaching in a Narrative World: An Interview Wth Haddon Robinson”,
Preachi ng. (July-August 2001)

1t | don'twant to give the impression that 'l alone' present this solution to the problem. Sidney Greidanus,
in The Modem Preacher. makes the very same point, namely. that Redemptive-Historical preachingisthe
best 'solution’ to the narrative vs. expository argument. Hesays narrative preaching proponents are right
to argue that traditional preaching has obscured the narrative form of the Bible and tended to make it a



Here I must get self-referential. I preach in the heart of Manhattan every week in a church
begun almost 13 yrs ago. The audience is average age about 30, is 75% single and only 45%
Anglo--almost dl 'young urban professionals. And a surprising number are not sure o where
they stand with Christianity or are conscious non-believers. | therefore read all the literature
on how to reach 'Gen X' and 'post-modems' with interest since thereisno whereintheU S
that is more secular and post-modem than Manhattan. Much of what they say rings true, but
much d it does not.

On the one hand, almost since the very beginning o the NYC ministry, | have done all of the
things the 'experts' say I should do. | do preach more on narrative passagest han | used to and
| unfold the story inductively when | do so. It isalso true (I see it in my own children) that
audiences are unabl e to follow long lines of syllogistic reasoning. Itisalso true that
authoritarian pronouncements don't fare well. I A speaker must demonstrate personal
‘authenticity in order to earn theright to be heard. That authenticity isa balance of
transparency and humility without self-absorbtion. And it must be artless, not 'spun’--very
genuine. Whew! If you try to ‘achieve' it you automatically have failed!|(A perfect example of the
difference between the older approach to communication and the newer approach isto watch
the 1945 movie Henry Vwith Olivier and compare it with the 1989 movie Henry Vwith Kenneth
Branaugh. Notice how much more transparent. how much lessformal and remote Branaugh is
(still doing Shakespeare!)

And yet, despite the fact that these are absolutely necessary changes (you can't communicate
in NYC without them) | feel they are somewhat superficial. Underneath these important but
superficial changes | sense still a hunger for real truth and answers. A full-fledged
'narrative/inductive’ approach istoo indirect and airy. For example, many experts believe we
should get rid d theidea df propositional truth, o substitutionary atonement. and of forensic
justification because they are ‘enlightenment project’ (rationalistic, individualistic) hold-overs
that don't 'connect with' post-modem people. But | found that God's grace and love become
ultimately un-remarkable and insipid if not seen against a backdrop of God's holiness and
justice.

On the other hand. there are plenty of people on the other side who refuse to see how
inadequate the old ways o preachingtruth, atonement. and justification really are now. (These
doctrines must now be promoted in new ways as the resolution o the 'story' of post-modem

people.)

What | discovered 'worked' so well in this new situation were three very old and venerable
sources o wisdom for preaching.

@ Geerhardus Vos and 'Biblical Theological-Preaching' For many decades there has been a
school of thought that has taught the importance of ‘preaching Christ from dl of Scripture'.
This grew out of Continental Reformed thought though itsearliest published form intheUS
was Bhicd Theology by Geerhardus Vos of Princeton. The school o preaching has been called
'Redemptive-Historical' or 'Christ-centered’.!? Sidney Greidanusisa major proponent at Calvin

repository of 'Biblical principles'. On the other hand, it 1s insufficient to simply get out t he Biblical stories
and re-tell them. Redemptive-historical approach sees the entire Bible as one macro-story and thus
everythingin it can berelated to it. It is not sufficient to either expound a principle or tell a story without
relating to the 'one big story' of God coming back into the kingship of the world through Jesus Christ.
(Seepage 147ff. d The Modem Preacher)

12 The problem with all such names isthat they trivialize the opposing points of mew. Robinson'sbook on
expository method is 'Biblical Preaching', which means that all who don't take up his method aren't being
‘Biblical'. When we call redemptive-historical preaching 'Chnst-centered'. we imply (strongly!)that those
who are not following our method are not ‘preaching Chnst'.
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Seminary (an institution that represents Continental Reformed thought, the original source of
this school of preaching.] Graeme Goldsworthy is an advocate in the Australian/English
evangelical Anglican world. Edmund Clowney has promoted and expounded it in U.S.
evangelical circlesand now Bryan Chapel1lof Covenant Seminary is doing the same. Though I
was always subscribed to this approach, it wasonly in my work in New York City that | saw
how profoundly relevant it was now TThe Christ-centered preaching approach sees the whole
Bible as essentially one big storv with a central story-line: God restoresthe world lost in Eden
by intervening in history to call out and form a new humanity. Thisintervention climaxes in
Jesus Christ, who accomplishes salvation for us what we could not accomplish for ourselves.
While only a minority of Biblical passages actually gi ve the whole story-line, every Biblical text
must be placed in the whole story-line to be understood. In other words, every text must be
asked: "what doesthistell me about the salvation we havein Christ?' to be understoodl.x

o

This understanding of preaching. then. turns all'preaching into 'narrative preaching' in the
broadest sense, and turns every sermon into ‘inductive preaching' asit revealsitsfullnessonly
at theend asitisrelated to Christ. Thisisastruefor an exposition of an epistle asaf 2
Chronicles. This meant that | was able to adapt to the new sensibilities of my audience but at
the same time do so in a way that did not move away from theological and doctrinal exposition_.j

@Martin Luther and 'Gospel Preaching' Besidesthe post-modern interest in stories/images
rather than propositions, thereisalso the post-modem allergy to moral and authoritarian
pronouncements.lT discovered that most non-believers had rejected Christianity because they
could not distinguish it from simple morality.| They could not distinguish a Christian sermon
from mere moral exhortation to 'liveaccording to God'srules’. Martin Luther, of course.
pioneered an approach to preaching that distinguished between law and gospel. No one was
clearer about the difference between gospel or grace motivation for obedience to God rather
than moralistic, legalistic motivation.
| discovered that post-modem secular people were extremely sensitive to the difference and
found Luther's approach vastly more palatable. Actually, they are more delighted with Luther's
approach than many evangelicals are, who seem unaware of the moralistic tone of their
preaching and ministry. Luther showed me the way to appeal to people's hearts with the
gospel rather than simply putting pressure on their willswith the law.

@ Jonathan Edwards and 'Revival Preaching'. We have also noted the post-modem hunger

or experience. Many of the expertsinsist that we should give audiences 'an experience. not an
exposition'. Of course, many react to such astatement with hostility. They.see such
approach asgiving in to the truth-hating, experience-oriented culture. \,\y\;(:m.\ -ﬁi\g %?(: Fe&m(ﬁ
But two and a half centuries ago there was a highly orthodox Calvinist, Jonathan Edwards,
who was also standing between an emotionally-charged revival movement and hostile gate-
keepers o orthodoxy. Theindustrial revolution and therise of early capitalism had produced
an new individualism in society, and therevivalists were adapting to it full-force, by insisting
that hearers have a personal, individual spiritual experience rather t han relying completely on
church membership and doctrinal subscription. Edwardslistened to both sides and carefully
laid out a brilliant, balanced theology of revival that stands unsurpassed to thisday. His
theology o revival, asit bore on preaching, insisted that the purpose of the sermon was not
simply to get an emotional response nor simply to impart information. The purpose of the
sermon was not just to make the truth plainbut to makeit real. The aim of the sermon wasto
give the hearers a'sense df the heart', an experience of the spiritual reality of truth. With that
view in mind, the preacher was not only supposed to dispense data, nor only to arousethe

feelings, but rather was to inflame thei nagi nati on No one ever accused Edwards of being a
'narrative preacher--but hisimages and illustrations are fascinating and even stunning.

—ﬂ\g. \,\H\wjff— enc a‘C 6 SOAMGa~ 1S W S«w(;.\n) \-b \M,\,\Q_ \—Cal‘w\'\r\ Q\w) }Q‘A—Jr.o
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In short, Edwards refused to pit 'truth’ against 'experience’. He absolutely insisted on both. In a
nutshell, Edwards would say that if a truth about Jesus Christ does not thrill, move, melt,
electrify, and change you--then you haven't really understood it.

Edwards showed me how inadequate much 20th century expository preaching was. It was
highly cognitive, highly abstract. But the solution was not to simply go after anecdotesand
sentimental stories that moved the feelings. The solution wasto |eam to embody the truth in
concrete ways--images. illustrations, narratives, and even in the delivery of the sermon itself.

Another personal note

Though during my seminary years| learned about ‘Christo-centric' preaching from Ed Clowney
and about the Reformed/Lutheran doctrine of 'sanctification by faith' from Roger Nicole, and
about Edwards' revivalism from Richard Lovelace--none of this really effected my preaching as
long as | was locked into an evangelical sub-culture. Therel was rewarded for traditional
exposition that often lacked al o these things. It wasin general an abstract, somewhat
moralistic pattern of doctrine-application with Christ often tacked on to the end. All during that
time. | would have certainly professed to be doing "Christo-centric" preaching, but really, in
general, | was lifting Jesus up asan example and urging people to live like him.

It took an intense experience of preaching in New Y ork City to wake me up. Fortunately New

Y orkers are far more gregarious than most people and each week | spoke to two dozen people
who showed me very directly what they liked and what they didn't like in my sermons. As|
began to confront the changes | had to make, | began to realizel had all the theological and
historical resources necessary. What | had to do (without many or any models to go on) wasto
combine these three emphases and re-cast them in a'rnissional’ context. | knew a small
number of people who were really 'into’ Biblical-theological preaching, or who were trying to
recapture Luther'svision, or who were lovers of Edwards, but often these little 'schools' did not
learn from each other. (For example 'Biblical Theological' preachers are notorious for their lack
d personal application. Thisis not a problem for those who follow Edwards, however.)

At the beginning of the 20th century, the old mainlineliberals sensed that modem people were
becoming more rational and more skeptical but they over-reacted to this by completely de-
supernaturalizing the Christian faith, eliminating the heart and core of the Christian gospel
and now the mainlineis dying. Why? They over-reacted. Modem people did need a much more
rational defense and exposition o the faith. but when they sanitized Christianity o all mystery
and miracle they 'threw out the baby with the bath water'. Ironically, they didn't just over-
react. they over-simplified. But the conservative response to the old liberals was to retreat into
fundamentalism. | wonder if we are not going to see something similar happen among former
evangelicals over the next 20 years--a divergence, a split. | think many of the emphasesin this
'Christ-centered' 'tri-perspectival' model could keep things together.

CoOURSE OBJECTIVES.

1. Learning how to understand and teach a text Christo-centrically by doing genre analysis,
discourse analysis, and by recognizing the redemptive-historical context.

2. Learning how to applyand preacha text Christo-centrically by creating gospel-changed
hearts rather than moral reformation. and by addressing theincreasingly postmodern
culture.

3. Leaming how to pray and deliver a text Christo-centrically by being open to the power of
the Holy Spirit, and by leading and engaging the congregation in worship.

COURSE ASSIGNMENTS

An integration paper is due in the RTS D.Min. office by April 30, 2002. This assignment
should include a seven to eight page manuscript of a sermon and a seven to eight page
explanation of how you incorporated the insights of the course material into the sermon. The
paper should follow the D.Min. requirementsfor content and style.
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Reading reports are due January 7, 2002 (the first day of class). Students must read 2000
pages total of new material (not previously read) and write a one-page standard report
(followingthe reading report form) on each book or article (over 50 pages) which each student
has read.

If a book listed under Required Reading has been previoudly read. the student may substitute

readings listed under Recommended Reading for a comparable number d pages. (Somed the
books listed in the Recommended Reading section may be out o print.)

Reading List (‘'T' Theory 'P Practice)
REQUIRED

T- Clowney, E.P.. Preaching and Biblical Theology. Nutley, NJ: P & R Publishing Co., 1973.
124 pp. [Outd Print- Library Reserve].

P- Clowney. E.P., The UnfoldingMystery: Discovering Christ in the Old Testament. Nutley, NJ:
P & R Publishing Company, 1991. 200 pp.

T- Graeme Goldsworthy, Preaching the Whole Bible as Christian Scripture: An Application of

Biblical Theology to Expository Preaching. Grand Rapids, MI: Eerdmans. 2000. 272pp.
P- Keller, Timothy, 'Preaching to the Secular Mind,” The Journal o Biblical Counseling, 14:1
(Fdl 1995), 54-62. 9 pp.

RECOMMENDED: (CHOOSEADDITIONAL BOOKSTO COMPLETE YOURTOTAL FOR2000 PAGES CF NEW
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Alter, Robert, The Art o Biblical Narrative. New York: Basic Books, 1981

Chapell, Bryan, Christ Centered Preaching: Redeemingthe Expositorv Sermon: A Practical and
Theological Guide for Bible Preaching. Baker. 1991. 375 pp.

% Dillard. Raymond B.. Eaith in the Face o Apostasv (TheGospel according to Elijah and Elisha)
Nutley, NJ: P & R Publishing Company, 1999. 166 pp.
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Abraham) Nutley, NJ P & R Publishing Company, 1999. 166 pp.

Goldsworthy. Graeme. Gospel and Wisdom. Exeter, England: Paternoster, 1997. 124 pp.

Greidanus, Sidney. The Modem Preacher and the Ancient Text: Interpreting and Preaching
Biblical | iterature. Grand Rapids, MI: Eerdmans, 1988. 74 pp.

Greidanus. Sidney. Preaching Christ from the Old Testament: A Contemporary Hermeneutical
Manual. Grand Rapids. MI: Eerdmans. 1999. 37 lpp

Logan, Samuel, Ed..
Phllllpsburg, NJ: P&R, 1996 463 pp.

*Longman, Tremper, Immanuel in Our Place: Seeing Christ in |srael'sWorship Phillipsburg, NJ:
P&R. 2001. 228pp.

Longman, Tremper, How to Read the Psalms IVP, 1988. 166 pp.

S¢Motyer, Alec, Look to the Rock: An Old Testament Background to our Understanding o Christ.
Leicester. England: InterVarsity Press, 1991. 255 pp.
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INTRODUCTION -

A CHRIST-CENTERED, TRI-PERSPECTIVAL
PREACHING MODEL

THE GOAL OF THE SERMON: Lift up Christ

Let's immediately put thisin 'down to earth' terms. Kent Hughes tells of an African-American
church where there isa very elderly. female member who has a particular concern that the
sermons exalt Christ and do not degenerate into mere lecturing or moralizing. If she feels that
the preacher isfailing of his duty, she begins to call out. 'Get him up! Get....him....up!" If you
want to learn the model of preaching | want to present, you could simply ask her to transfer
into your church. But if that isimpractical, you could take the rest of thiscourse. Sothereis
just one god for a sermon—lift up Chrigt and his salvation.

Christ likened himself to the serpent in the wilderness and spoke about his being "lifted up'
(John 3:14-15). This vivid metaphor includes at | east two elements. When Christ was lifted up
hewas: 1) crucified and 2) visible. The purpose of a sermon is to reveal the saving work o
Christ vividly and powerfully to the spiritual 'sight' of the hearers. Nothing could have a
greater effect. for Jesussaid. "when | am lifted up, | will draw all men to myself' (John 12:32).
The preacher aims to be a vehiclefor that 'drawing'.

THREE 'PERSPECTIVES' ON THIS GOAL

Why it ishelpful tolook at thisone goal in three perspectives.

Nearly everyonethinks and feels that their preaching 'lifts up Christ'. But why don't wedo a
better job? We have said that in thiscourse we will be offering a model for preaching that
borrowsfrom and looks like some other ‘schools o preaching.

One school is"RedemptiveHistorical" preaching which reads the Biblein a way that stresses
the organic unity between unfolding historical stages of God's redemption in Christ. This
approach is careful to "preach Christ” and his salvation from every passage of the Bible.
whether he isovertly referred to or not. | will also insist on this. But there are major complaints
about some preacherswho follow this approach. One wrote me: "each sermon merely becomes
a 'bible overview' sermon that sounds exactly the same". Another school o preachingisin
strong reaction to moralism and wants to ‘preach grace' constantly. | will also insist on this.
But the complaint o this approach is (again) sameness from week to week aswell as the
criticism that the preacher fears to make detailed application and instruction. (Thisisalso a
problem with 'redemptive-historical’ preaching, though its roots are a bit different.) Out of a
fear of legalism the communicator simply 'shows Christ' and claims grace and does not give
specificinstructions on how to live the Christian life. Finally we have the 'revivalist' tradition of
preaching, which does not seek to instruct so much asto give hearers a spiritual sense o
Christ--to evangelizeor renew them in the power o the Spirit. | will insist on this. But the
limitations of 'revivalism' are well-known. It tends to lead to theological shallowness and
emotionalism for itsown sake. (Revivalismhas many forms. from the 'sawdust trail' o the
frontier to the 'user-friendly' sermons of the mega-church. What all these forms havein
common is that the emphasis ison the experience of the listener with little regard for
instruction and truth.)
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However, if we reflect. | believe we can see that these are simply three different ways to get to
the same goal. These three approaches 'need' each other. Or better yet, the preacher needs to
think of the sermon in all three perspectives or else we fall in to various kinds of imbalances
and distortions.

The concept of "per spectives'

| am drawing here from John M. Frame's tri-perspectival approach to knowledge. If you aren't
familiar with this, you should have no problem followingthe rest of my course argument. But
here is a sketch o his contribution.

Consider the Trinity. God can be 'viewed' from three perspectives. The "Son" contains the
Father and the Spirit. If we explore who the Son is deeply enough, we will learn about the
Father and the Spirit. Yet the Son points us to things about God only he can show us. Or you
can learn about the whole Godhead through the 'door' o the Father, and eventually come to
learn all about the Son and the Spirit. Or you can ‘come at' God from the 'door’ of the Spirit. In
short, God himself requires us to look at him in 'multiple perspectives in order to truly
understand him.

Frame believes that all knowledgeis " Frimitanean’ or perspectival. He speaks o the"normative'.
the "situational”. and the 'existential" perspectives.""Human knowledgecan be understood in
three ways: as knowledge of God's norm/Law], as knowledgeof our situation, and as knowledge
d ourselves. None can be achieved adequately without the others. Each includes the others.
Each. therefore. is a'per spective' on the whole of human knowledge."3; Our knowledge becomes
distorted if we limit our understanding by leaving out any perspectivé. For example, we do not
become more "Biblical" when in seeking to understand a text we forget the situational and
existential perspectives. Frame argues that we do not really understand the meaning of a text
d Scripture, unless we can use it. We must be able to apply the text to our world and our
selves or we do not really "know" the truth. Why? All revelation is covenantal revelation.
Everythingthat isrevealed is reveded by the covenant Lord to make us his servants.
Obedience and knowledge are near synonyms. Thus (applying this concept to ethics. he writes:
"Chri sti ans should not follow non-Christian models, advocating an'ethics o law' as opposed to a

‘Stuation ethic' or an 'ethic o authenticexistence'. Rather, the Gri stian ethic should present
law. situation and ethical subjectin organic unity."14

In summary then: each perspective on knowledge actually is a view o he whole, yet we need to
deliberately "look" at any object in all three ways if we are to avoid missing one aspect or
abstracting it from the others.

Applied to the act of preaching, we can understand it best by looking at it through three
'perspectives’--the relationship of the preacher 1) to the text (expounding). 2) the hearers
(applying).and 3) to the Lord himself (experience). The different schools that we have
mentioned tend to isolate one perspective and despise the others and thus they can't correct
their own imbalances.

The Modd in Paul's writings

In 1 Cor 1:18-2:5 and Col 1:24-29 we have two remarkably rich passages about ministry in
general and preaching in particular. | can only skim thesurface here. but these passages show
us 'the model' of which we are speaking.!s

13 John M. Frame. TheDoctrine of the Knowledae of Cod. (Presbyterianand Reformed. 1987), p. 75.
14 Ibid, p.74.

15 For great insights and for support for my comments here see P.T.O'Brien's commentary on Colossians
and Anthony Thiselton's commentary on 1 Corinthians.
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Paul on the one single purpose: When I came to you, brothers, I did not come with eloquence or
superior wisdom as I proclaimed to you the testimony about God. For resolved to know nothing
whileI was with you except Jesus Christ and him crucified.” 1 Cor.2:1ff. Paul on the three
perspectives: Him we proclaim, admonishing and teaching everyone with all wisdom, so that

we may present everyone perfect in Christ. To thisend | labor, struggling with all his energy,
which so powerfully works in me. Col.1:28

Paul discerns three things that he is doing as he preaches Christ. These are not so much three
different tasks as much as three perspectives on or aspects o that one basic Biblical goa o
lifting up Christ. If you accomplished any one o the three things thoroughly, you would
automeatically complete the other two aswell. However, since we never can never be
completely effective, it iswisest to consciously take up each o the three perspectives
individually as you write and evaluate your message. What are these three things?

First. Biblical accuracy and Christo-centricity are the same to Paul--it is"him" (Col 1:28) we
must proclaim when we preach the Bible. Notice the 'redemptive-historical’ cast to this
statement. Paul hasn't preached a text unless he preaches Christ In 1 Corinthians 2:2 we
have the same insight. Surely Paul spoke often from texts of Scripture. and they were al the
'Old Testament'. yet he can say that he 'knew nothing'but Christand him crucified. That means
he was single-mindedly out of every text o Scripture showing people Christ--not asan example
to folow. but as a savior--"Christ Jesus, who has become for us...our righteousness, holiness,
and redemption” (1 Cor 1:30).

But secondly. the preaching and teaching is done with "wisdom" (Col 1:28), which means
"practical life-relatedness’. Paul did not think it is possible to simply expound the meaning o
a text without _application. The preaching must be aimed artfully at the hearts o people so as
to produce real life changes. Notice too the interesting_contextualization' Paul mentionsin 1
Cor 1:20. He says that Jews are interested in practical power and Greeks in intellectual
wisdom. When Paul preached Christ he both resisted and adapted to these cultures. because
he showed them the cross--weakness to the Jews and stupidity to the Greeks. And yet, rightly
understood, the cross is power and it iswisdom. TSo Paul shows the Greeks and Jews how
Jesus is ultimately the kind of wisdom and power they really need.;We will look at this more
later.

@ Thirdly. we see that preaching was no detached. clinical exercise. There was a churning

spiritual power. which gave Paul an intense internal yearning as he preached--"struggling with
all hisenergy, which so powerfully works inme." (Col 1:28) Those who heard Paul must have
been impressed that the truth had already exploded with God's transforming power inside
Paul's soul. On the other hand, 1 Cor 2:3-5 tells how his preaching affected the hearers. It fdl
on them "with ademonstrationd the Spirit's power”. Here Paul says he deliberately eschewed
the typical forms of rhetoric and logic used by Greek orators. He wanted the Spirit to work
with power on the hearers. and therefore he was careful not to make his messages too much
likea logical 'lecture'.

So here we see Paul's three concerns: 1) to expound each text to show us Christ, no matter
whereitisin the Bible. 2) to apply it to the particular personal needs and according to the
particular cultural sensibilities of the hearers. and 3) to seek a spiritual impact on their hearts
and livesrather than just to convince minds.

In our fear of subjectivism, Reformed folk discuss preaching and teaching almost exclusively in
terms d thefirst perspective. A sermon isseen to be a"success' aslong asit isa true and
accurate exposition of Holy Scripture. But accuracy isa means, not the goal of preaching. The
god is"changed lives'--everyone perfect in Christ (Col 1:28).
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